Our aim in the present paper is to study a brief fragment preserved in Michael the Great's Cronography. The fragment, far from being a simple heading reference to the contents of the chapter, fulfils a proleptic narrative function, anticipating a synthetic summary of the whole text of the 'Descent of the Watchers' that the author includes on the next page.
Arabic, 3 in Arabic handwriting and in the Gharshūnī writing system. 4 The motif, which was very productive in ancient literatures, knew interesting developments in several fields of knowledge, such as philosophical works, 5 and echoing even in the text of the Qur'ān. 6 The original text, perhaps written in Aramaic, was later translated into Greek, whose text was further transmitted in two other versions: an Ethiopic translation (Gǝ'ez) and a Greek recension. Michael the Great, also known as Michael the Syrian, wrote a Chronography, one of the largest universal history that begins with the creation of the world and ends in 1195 CE. Michael's version probably came from the aforementioned Greek recension through a Syriac text possibly by Jacob of Edesssa ( † 78 CE) 7 or John the Stylite of Lītārbā ( † 737). Be that as it may, Enoch 6:1-6, both in its Syriac and Arabic Karshūnī versions, is of great significance for literary critics and the reception history of texts in Late Antiquity and the Middle Ages, since the text and its translation constitute another link in the textual tradition.
9
The fragment contained in Michael the Great's Chronography was the focus of a luminous study by Sebastian Brock more than fifty years ago. 
The summary and its analysis
Michael the Great's summary gathers a series of interesting narrative, lexical and traductological features, as shown in the textual analysis we offer below from its Syriac Vorlage in comparison with Aramaic, Greek and Ethiopic texts of Enoch 6:1-6. Our aim is to show the relationships, direct and indirect, with the surviving version exhibited by the summary to better understand both the rich textual and literary tradition of this mythical legend.
As the Syriac text can be consulted in both Chabot and Kiraz's editions, in the former with its French translation, 12 we offer below the Arabic-Karshūnī summary, 13 together with its English version. 
‫ܣܡܝܐܙܘ‬ ‫ܣ‬
"In that year the Benē 'Elōhīm, whose number was two hundred, descended from the mount, because when they saw that they would not be allowed to return to Paradise, which they had neglected, they abandoned the angelical rule and lighted with fleshly lusts. And they appointed a king whose name is Semyaza".
‫ܠܐܣܢܗ‬ ‫ܬܠܟ‬ ‫ܘܦܝ‬
Most significant in the beginning of the passage is the chronological formula ‫و‬ ‫يف‬ ‫نة‬ ‫الس‬ ‫تكل‬ ("in that year"), equivalent to Syriac
‫ܗ̇‬ ‫ܒ‬ ‫ܒܫܢܬܐ‬ ‫ܕܝܢ‬
("in this year"), although with a change in the deixis (that > this). 
‫ܠܐܘܗܝܡ‬ ‫ܒܢܝ‬
The syntagm ‫الوهمي‬ ‫بين‬ is a calque of Syriac ‫ܠܐܘܗܝܡ‬ ‫ܒܢܝ‬ (< ‫אלהים‬ ‫.)בני‬
29
The expression used by Michael the Great in the Enochic cite is the semi-Arabisation ‫الوهمي‬ ‫بنو‬ (< ‫ܒܢܘ‬ ‫,)ܠܐܘܗܝܡ‬ 30 which is an adaptation of Syriac ‫ܥܝܪܐ‬ ("the Watchers" < ‫עיר‬ ‫ין‬ ).
31
However, it should be noted that the readings offered by the versions of Enoch 6:1 are different, e.g. "the angels, the sons of heavens": Greek οἱ ἄγγελοι υἱοὶ οὐρανοῦ, 32 and Ethiopic መላእከት፡ ውሱደ፡ ሰማያት.
33
Both denominations, "angels" and its explanatory apposition "sons of heaven" represent a double version of the syntagm ‫האלהים‬ ‫בני‬ ("the sons of God" = LXX οἱ υἱοὶ τοῦ Θεοῦ) within the mythical story narrated in Gn 6:1-4 as an explanation for the flood. 34 In this context, the author of Jubilees used the formula መላእከት፡ እግዚአብሒር ("the angels of the Lord").
35
As for the Christian authors, like Eusebius of Emesa 36 or the Nestorian Ibn al-Ṭayyib ( † CE 1031), 37 it is well recognized that they interpreted the syntagm οἱ υἱοὶ τοῦ Θεοῦ of Gn 6:2 as the Sethites instead of angels or mythical beings. 38 
‫ܢܙܠܘܐ‬
The perfective ‫ا‬ ‫لو‬ ‫نز‬ ("[they] descended") renders Syriac ‫.ܢܚܬܘ‬ 39 This verb refers to Enoch 6:6, for which both the Arabic Karshūnī version and its Syriac Vorlage use the same verbal form ‫.)ܢܚܬܘ/ܢܙܠܘܐ(‬ 40 In the case of Enoch 6:6 41 we have the following correspondences with the same verbal meaning: καταβάντες (Greek),
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ወረዱ (Ethiopic), 43 
‫ܠܐܓܒܠ‬ ‫ܡܢ‬
The prepositional phrase ‫اجلبل‬ ‫من‬ translates the Syriac ‫ܛܘܪܐ‬ ‫ܡܢ‬ ("on the mount") with contaminatio of the preposition men (> min), which would have required in Arabic fī. While the Arabic Karshūnī version omits the name of the mount, 47 the name appears in the Syriac text ‫,)ܚܪܡܘܢ(‬ 48 as occurs in Enoch 6:6: 49 Ἑρμών (Greek) 50 and ‫חרמון‬ (Aramaic). 51 In turn, the Ethiopic text, which also includes the name (አርሞን), 52 exhibits the lectio mendosa አርዲስ ('Ardis), 53 probably a misreading of Ἰάρεδ εἰς, which offers a significant variant. 54 
‫ܡܐܬܝܝܢ‬ ‫ܥܕܕܗܡ‬ ‫ܘܟܐܢ‬
The sentence ‫مائتني‬ ‫عددمه‬ ‫واكن‬ ("whose number was two hundred") translates the
("who were in number of two hundred"). 55 This reading refers to Enoch 6:6, which says "and they were in all two hundred": ἦσαν δὲ οὗτοι διακόσιοι (Greek), 56 ("because when they saw that they would not return to Paradise").
60

‫ܠܐܡܐܠܝܟܝ‬ ‫ܠܐܬܕܒܝܪ‬ ‫ܘܬܪܟܘܐ‬ ‫ܦܬܗܐܘܢܘܐ‬
As in the previous case, Arabic ‫املالئين‬ ‫التدبري‬ ‫ا‬ ‫كو‬ ‫تر‬ ‫و‬ ‫ا‬ ‫نو‬ ‫فهتاو‬ renders Syriac ‫ܬ̇‬ ‫ܐܢ‬ ‫ܡܸ‬ ‫ܘ‬ ̣ ‫ܘܫܒܩ‬ ‫ܠܗܘܢ‬ ‫ܡܐܠܟܝܐ‬ ‫ܠܕܘܒܪܐ‬ ("they were seized with discouragement and abandoned the angelic rule"). It should be noted the use of maṣdar tadbīr, a cognate o Syriac dūbarō. 61 This coordinate clause is not included in the Enochic text.
‫ܠܐܓܣܕܐܢ‬ ‫ܒܫܗܘܐܬ‬ ‫ܘܨ̇ܪܒܘܐ‬ ‫ܝܗ‬
Arabic sentence ‫ة‬ ّ ‫ني‬ ‫اجلسدا‬ ‫ات‬ ‫بشهو‬ ‫ا‬ ‫ورضبو‬ ("they were struck with bodily pleasures") corresponds to Syriac ‫ܘ‬ ̣ ‫ܘܒܠܥ‬ ("they were struck […]"). The Syriac Ms exhibits a lacuna that can be restored with the Arabic text. Despite its briefness, the interest of the summary lies in the use of identical terms that constitute the story. This compositional technique tells us, first, Michael the Great's capability to summarize the content of his work, and second his skill in using sources. Thus, right after concluding the brief summary, as a colophon Michael the Great refers to one of his main sources, Annianus, who also gave a small piece of information on the Enochic text of the 'Descent of the Watchers'.
We are, therefore, seeing a new case of medieval transmission of texts from Antiquity, although on this occasion involving interferences from several languages. The reference to the 'Descent of Watchers' in Gn 6:1-7 gave rise to a number of receptions from Late Antiquity to the Middle Ages which enabled a particular narrative enrichment and development of this legendary motif up to the summary written by Michael the Great.
